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The Religious Struggle in 
Soviet Russia 
V. KAZANSKIJ 


Religion is not dead in Russia. It survives in spite of every 
effort on the part of a tyrannical and ruthless government to 
kill it. Though the practice of it is maintained under extreme, 
difficulty, man’s duty towards God is so elementary a duty of 
mankind that, at no matter what cost, some are certain to be 
faithful to it. It is comforting to remember this, and to have 
proof of it, now that the tyranny of Russia extends over a large 
part of Catholic Poland. Reprinted from the Rock. 


[* the new Constitution of the Soviet Union, pro- 
claimed in December, 1936, religious liberty was 
recognized but not the liberty of religious propaganda. 
At the same time the Bolsheviks exhorted their propa- 
gandists to fight religion by means of persuasion as 
they had done since the Revolution; but the Constitu- 
tion was more than sufficient to encourage priests, 
rabbis, and the Faithful to come out of their cata- 
combs and vindicate their rights. The efforts of the 
believers to affirm these rights and the Bolsheviks’ en- 
deavors to counteract their demonstrations of religion 
created a movement of action and reaction which is 
interesting to analyze. 
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PERSECUTION OF CATHOLICS 


With regard to Catholics, the repression was for- 
midable, and we might say, definitive. In 1937 and 
1938 the last priests still in the parishes were arrested 
(most of them had already suffered prison confine- 
ment and concentration camps); they suddenly dis- 
appeared and some months later it leaked out that the 
majority had been sent to Central Asia not far from 
the frontier of Afghanistan where the Soviet Govern- 
ment has commenced important works. Many died 
there. From time to time a priest who has completed 
his sentence reappears in some ctiy of the Soviet usu- 
ally far from his own parish; he enjoys apparent lib- 
erty but without the power of exercising his priestly 
functions. Usually he is soon rearrested and sent back 
to prison or exile. The Faithful strive to maintain the 
practice of religion in their families, but it is to be 
feared that the impossibility of receiving the sacra- 
ments, of Church marriage, the persistent propaganda 
in the schools, the Communistic propaganda and pres- 
sure, and the police vigilance will end by completely 
annihilating Catholic life. 

The situation is different for the Orthodox, Mos- 
lems and Buddhists, who constitute more considerable 
territorial agglomerations than the Catholics, and con- 
ditions are not the same in the city as in the country. 


SCHOOL PROPAGANDA 


The school is the principal means by which Soviet 
authorities hope to dechristianize Russia. It can never 
be sufficiently often repeated that the Soviet school is 
anti-religious; which means to say, that all Soviet 
youth is being educated in a brutal materialism. Be- 
ginning with the Kindergarten the little Soviet is 
formed in Communism. The review Pre-Scholar Edu- 
cation thus wrote in an editorial of May, 1939: 
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The education of the rising generation must begin from pre- 
scholar age. Our kindergartens must educate the children in 
a spirit of Communism; they must teach the little ones to love 
their country, Lenin and Stalin’s new Communist morale and 
initiate them to the first manifestations of Communist action. 


Then when the child passes to the school his anti- 
religious formation is intensified by the teachers, or- 
ganizations established by the children themselves, and 
the school and extra-school activities. It would be very 
difficult for a child, no matter what education he re- 
ceived in the bosom of his family, to resist this subtle 
and continual pressure. 


The anti-religious education is gradual: in the 
lower classes they read anti-religious extracts from 
Puchkin, Chekhov, Nekrasov, Gorki and other more 
recent authors. They tell the children numberless 
skazki (fables) so popular in Russian villages, and 
preference is given to those in which the clergy is de- 
famed; there are many such, especially in Demian 
Biedny’s fables. From early youth the children are 
initiated into chemical mysteries and are taught that 
laboratory experiments are the only real miracles. Ac- 
cordingly as the children grow, the teaching becomes 
more specifically anti-religious, so that in their last 
year at school they discuss, for example, the following 
subjects: “Laws of Nature and Society, Idealism and 
Materialism, Dialectic Materialism, Militant Prole- 
tarian Atheism” (Antireligioznik, 1939, 3). 

After school hours they take part in anti-religious 
performances of which here are some samples: 


Personov and Dobrzinski: The Great Heretic. This is the 
history of Galilee, the struggle of the clergy against science 
and against those who by their discoveries had destroyed the 
clerical myth of the creation of the world. . 

Glebov: Marevo: Counter revolutionary activities of the 
clergy in our times. 


Gradov: Sheepskin: Counter revolutionary activities of the 
clergy in Kholkhozes. 
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Gradov: Kum Lucien: A comedy upon the counter-revolu- 
tionary activity of the clergy. 

Mertzalskij: The Dove: Damage caused by a superstitious 
believer in a printing press. 

Subbotin: Old Acquaintances: Shows how believers abandon 
their religion under influence of Socialist construction. 


Finally, the Pioneer Associations make every effort 
to detach the children from Christian practices. Meet- 
ings are held at religious service hours—where these 
still exist; children are encouraged to lay aside the 
crucifix they wear and to be inscribed in the Militant 
Atheists. 


THE SCHOOLS ‘ 


In general, the objectives of the school and child 
organizations are successful. Many children, espe- 
cially those in the country, have received Christian 
training from their parents; but after a few years at 
school they become atheists. 

Once these children have become atheists they 
preach atheism in their homes: 

“My brothers and sisters were the first ones to tell 
me God does not exist,” another child said. 

The school teaching is particularly efficacious: 


When I began to go to school, I was still very believing and 
often went to church; I learned many particular facts in the 
classes of physics, natural scienees, chemistry, social sciences 
and others. 

On arriving at the 2nd degree, I was definitely persuaded 
by what I had learned that there was no force superior to na- 
ture. I had been told that thunder was caused by God; later 
when I studied physics I learned that thunder is the effect of 
electric currents. These facts definitely showed me that God 
does not exist and I became a true atheist. 


When children who have resisted the influence of 
the school and Communist associations, leave their 
families to study in the higher schools, they usually 
lodge in students’ community houses; and here the last 
efforts are made: 
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Since my childhood, I had lived in a religious atmosphere 
and wes educated in religion. At school, under the influence of 
teachers, comrades and anti-religious literature, I asked myself 
the question: “Does a God superior to nature really exist?” It 
was a difficult question to settle, for on one hand my family 
influence drew me to religion, whilst the school pushed me in 
the opposite direction. When I left my parents and home I 
lived in a students’ community house and, freed from their in- 
fluence, the anti-religious pressure definitely won me. 


The following note makes us realize family trage- 
dies: 


When my mother learned that I had joined the Pioneers and 
had ceased to go to church, she tried to frighten me with the 
fear of hell; but my brother whom I loved told me there was 
no God, and thus tranquillized me. 


The Holland section of Pro Deo recently published 
a letter from a young Russian Protestant in which 
he spoke of the reactionary movement particularly 
among youth “and even among young Communists,” 
who “help priests in secret, collect money for the 
church and resolutely take their stand with the be- 
lievers; there are even cases where the members of 
the Communist Party participate in the divine services 
and have their children baptized.” These facts (and 
similar ones are reported by the Soviet Union Press) 
seem too isolated to point to a religious renewal. 
There are districts in which religious life has not yet 
been uprooted; in other places good Christians have 
entered in the Party or Komsomol to be able to work 
from within; but the great vigilance exercised on the 
party by the Controlling Commissions, the GPU 
(N. K. V. D.) and the organizations themselves, seem 
to refute the possibility of a too intense religious 
penetration. The religious elements have in no. way 
been able to overpower the authorities; rather the 
contrary. In spite of their heroic resistance they can- 
not stem the anti-religious efforts in the school and in 
public life. 
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IN RURAL DISTRICTS 


It was only in 1929 that the Communist movement 
developed in the rural districts. Up to this date, the 
peasants who enthusiastically welcomed the beginning 
of the Bolshevist revolution, saw their harvests con- 
fiscated and their families decimated by the famine of 
1921-1924. Lenin had drawn back and authorized pri- 
vate exploitation of property; this was one of the 
aspects of the “New Economic Policy.” In 1929, when 
Stalin decreed the collectivization of the farms he 
again met with obstinate resistance; nevertheless he 
insisted, while recommending moderation in its en- 
forcement. In 1933 a second famine occurred, it is 
principally known through Eugene Lyons, Assignment 
in Utopia, but Stalin would not yield notwithstanding 
the millions who then died. He counselled advance 
patiently and slowly, and he depended on the school, 
propaganda, collectivization of rural life, industrial- 
ism, and rewards to change the peasants’ mentality. 
These latter opposed to all exactions their eternal 
weapon of passive resistance. Kolkhozes were organ- 
ized and the peasants entered them, sometimes the 
priest with them, and organized them partly accord- 
ing to their own tastes and partly according to law: 
It was indeed a strange mixture of Communism and 
Russian traditionalism. While the land was being col- 
lectivized and the agitators extolled Communism, the 
priest organized processions and ceremonies. There 
were some disputes between believers and unbelievers, 
the GPU mixed in it and they had to make the best of 
it. A muffled struggle between the Bolshevist “new 
element” and the “old element,” traditional and reli- 
gious, swept the village. 

But the evil influence gained ground and little by 
little the most influential priests were arrested, reli- 
gious groups dispersed, and numberless churches con- 
fiscated. Suppressed on one side, religion rose up in 
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another. Peasants were deported and shot, even while 
religious liberty was declared, and to prove this the 
priest and religious cult were at times tolerated. The 
muzhik, tenacious and ineffably stupid or cunning 
when necessary, often bent his back and waited for 
the storm to pass. Then his natural ingenuity and 
extraordinary cleverness saved him at the opportune 
moment and made him find new ways of practising 
his religion. Since the proclamation of religious lib- 
erty of conscience by the Stalin Constitution two years 
ago, there have been many village battles. The peas- 
ants quote the texts of the Constitution authorizing 
cult, while Communist adversaries preach of “counter- 
revolution” and in the ensuing confusion the religious 
elements struggle hand to hand so as not to be annihi- 
lated. 

The new propaganda to uproot religion from the 
village is carried on in two ways: firstly, intense propa- 
ganda assisted by the cinema, radio, conferences, 
theater, anti-religious literature, the school and Bol- 
shevist associations; secondly, and today the predomi- 
nating “leit-motif,” the struggle against religious 
feasts. The peasants continue to celebrate the feasts 
of Saint Elias, Saint Nicholas, the Ascension, the 
Assumption, without mentioning Sundays and other 
minor feasts. The Communists and bezbozhniki in- 
voke the ruling and the “law upon work discipline” to 
punish those who observe the feasts. 


THE CLERGY 


There no longer exists any real ecclesiastical or- 
ganization; the Orthodox Church has lost the greater 
majority of its bishops and is weakened by internal 
divisions; the Catholic Church as an organization has 
been entirely uprooted. One can observe hardly any 
vestige of religious life in the Soviet Union. 

The Antireligioznik of May, 1939, contains an in- 
teresting study on religious life in Ukraine, of which 
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we here give some of the most characteristic elements. 
The “Ukrainian Autocephalous Church” founded by 
Lipkivskij, and which has no episcopal succession, was 
suppressed in 1931 by the GPU during the great trials 
against the Ukrainian nationalists. It still has a large 
number of priests and churches: 

A number of Ukrainian churches in which religious services 


were once celebrated in the Ukrainian language have adopted 
the Slavic and have united to the Synodal and Tikhonian church. 


There is an effort also on the part of believers to 
take a united stand against the persecution: 

The priests simplify both cult and rites, often joining non- 
orthodox sects. For example, it often happens that an orthodox 
priest is placed at the head of a non-orthodox group and it is 
sometimes difficult to distinguish the real character of the or- 
ganization; that is, if it is ecclesiastical or merely a seet, so 
closely have the different forms of cult united. 


This happens particularly when churches are 
closed ; the clergy then adopt the more supple practices 
of the sects. The above quoted from the godless paper 
was confirmed by the pamphlet Pro Deo which we have 
already mentioned: 

The believer finds other believers everywhere, and these im- 
mediately unite on account of their mutual confidence in God. 
Confessional disputes are left aside: Orthodox, Lutherans, Re- 
formed, and Mennonites entertain cordial relations. Living 


cells are created everywhere. What can an exterior power do 
against the Christian atmosphere pervading the country? 


The number of priests without any distinctive 
ornaments, dressed as simple layfolk, is multiplying. 
During the day they work in the fields, in the factor- 
ies, and at home, and the Faithful gather about them 
for the religious ceremonies. Their religious forma- 
tion is primitive, but their zeal supplements their lack 
of knowledge. They try to find more or less orthodox 
forms in which to administer the Sacraments, and one 
seems almost to re-live the primitive epoch of the 
Raskol when the old “priestless” believers tried to 
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preserve the sacraments without a clergy. 
religioznik gives the following examples 


“Ime ALY 


It is no longer necessary to take a child to 
baptized. The priest blesses the water, gives it 
father or some one else “so authorized” and with t 
tion; “Pour the water three times on the head of the child in 
the form of a cross.” Marriage has also been simplified: the 
rings are placed on a dish, the priest blesses them and sends 
them to interested parties. For burials the priest blesses a 
little earth and sends it to the relatives of the deceased; they 
place it upon the tomb and all is considered well accomplished. 


The new sects—of which our author counted twelve 
in Ukrainia—are multiplying; they usually bear the 
name of their founder or of some principal truth 
which the sect professes. The author remarks that 
the members of these groups are “close, fanatic, 
ascetic.” There are some sects which do not accept 
large numbers, the “men of God,” the “black Chris- 
tians.” There is also “a sect of the Catholic Church, 
recognizing the Catholic Church but not the supremacy 
of the Pope.” 

It is rather difficult to appreciate all this. But is 
it an exaggeration to think that the Russian religious 
sentiment left to itself and without organized author- 
ity, is developing on lines not entirely conformable to 
old traditions? Illegal or almost illegal communities 
composed of austere, fanatical persons devoted to their 
ideals even unto death, prompt in accepting the 
authority of the priest who has an ascendancy over 
them by his austere life, by his unlimited courage and 
magnetic personality, but less attached to a precise 
rule of faith; a clergy that can move about easily, com- 
posed of laborers and peasants ordained somewhere 
without much preparation, but supplying by their 
zeal, their deep interior life, their pliancy and fear- 
lessness, for what they lack in other ways—such is 
the actual Russian religion. The Russian letter, pub- 
lished by Pro Deo, describes one of these priests: 
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Oh, if you could have seen with what joyous tranquillity he 
encountered death! Usually the accused is called during the 
night by a special warden dressed in black leather, and he 
must leave with all his affairs. When he was called he prayed 
aloud: “Glory to God in the highest and peace on earth,” then, 
“Lord, let Thy servant depart in peace as Thou hast promised, 
for my eyes have seen Thy salvation.” Deeply moved I re- 
ceived his last blessing while he whispered in my ear: “Dwell 
in love and you will dwell in the Church for She is one and 
universal.” I never saw him again. 

Be reassured, my Beloved, I always belong to the Evan- 
gelical Church. My dear friend, Father Sergius, encouraged 
me to these confessional separations. I learned to pray while 
in prison. 

Wandering priests, tramps covered with rags, or 
refugee hermits in the forests, fearless factory work- 
ers, who in the midst of this blasphemous hell pre- 
serve their faith and propagate it—such are the 
spiritual forces which prevent the religious spirit 
from decaying in the homes of Russia. But it is very 
difficult to imagine how the exterior forms of cult in 
the Russia of tomorrow can ever be the same as those 
of the past! This intense spiritual life spontaneously 
developing in such extraordinary conditions wili leave 
its traces, some of which may be serious causes of 
anxiety. 


CONCLUSION 


In conclusion, we would like to set forth the most 
salient points of this short review: 


1. The persecution continues implacable and even 
more cunning than in the past. The Soviet Govern- 
ment has efficacious means to create a godless society: 
it controls the schools, the civic associations, and 
through its monopoly of propaganda floods the country 
with anti-religious literature without any one being 
able to refute it. The propagandists penetrate every- 
where and it is almost impossible to answer them. In 
the cities religious life is very feeble; it is almost extin- 
guished in youth notwithstanding some very meri- 
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torious exceptions, but which always remain excep- 
tions. 

2. In rural districts the best weapon of the be- 
lievers is their passive resistance more and more tena- 
ciously adopted. It is a struggle between the “new” 
Soviet life and Russian traditions. But it is an un- 
equal fight and if the Soviet regime lasts much longer 
it is to be feared that the rural districts will succumb 
like the cities. The recent census showed a notable 
diminution in rural population and a formidable in- 
crease in city dwellers. 

3. The religious organizations existing in 1917 
have been swept out by the storm. The Catholic 
Church, then a minority, suffered most; the Orthodox 
Church seems to have undergone a rather profound 
transformation by the weakening of the hierarchical 
element and strengthening of the popular element. 
However, this distinction always existed in Orthodoxy. 
Side by side with the bishops and metropolitans, there 
were the startsy of every kind, wandering pilgrims, 
hermits, members of many sects derived from Ortho- 
doxy. These popular elements are increasing today. 
It appears evident that the Russian Orthodoxy of to- 
morrow will give them greater recognition than for- 
merly; and in this case the characteristics of popular 
religion—great personal sanctity and austerity of life, 
individual prestige, courage, abnegation and detach- 
ment from the goods of this life, religious services per- 
formed with deep recollection and accompanied with 
popular singing—will gain an ascendancy over the 
hierarchical element. 

4. Much can still be done for religion in the Soviet, 
if one could only lose oneself in the immense anony- 
mous mass of Russian peasants! The manner in which 
priests and religious outwit the GPU shows the fear- 
lessness of these confessors of the Faith who risk 
everything for their religion; but it also explodes the 
myth of the omniscience and omnipotence of the GPU. 
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5. While the Russian Christians of today are so 
menaced by the furious attacks of Bolshevism and the 
inevitable disorder reigning in their own religious or- 
ganizations, it is the duty of all Christians to assist 
them, for they are in an extreme danger of losing the 
faith they defend so heroically; and since we have this 
means at our disposal, let us intensify our Prayer Cru- 
sade, begging God to send His help to aid these heroic 
Christians! 


Russia’s Godless Program 
for Poland 


Reprinted from The Tablet (London), January 18, 1940. 


A MANIFESTO, just recently released by the Soviet 
Godless Association headquarters in Moscow, has 
the following: 


The twelfth hour of the struggle against religion in Europe 
and Southeastern Europe has struck. The victorious Red Army 
has marched into Poland. Our troops will carry on and will 
take with them proudly the banner of the Atheist movement. 
The struggle against religious faith now enters a decisive stage. 
Supported by the bayonets of the Red Army, the fighting god- 
less are moving nearer the hour of their great success in Europe 
and Southeastern Europe. While marching further on west- 
ward, they will have to consider the Nazi Reich as a territory 
of transit for the godless movement. Hitler’s Reich will hardly 
offer any resistance to the Atheist movement, for more than 
ever today do they depend on the help and the support of the 
Soviet Union. 


The Godless Association at the same time has ad- 
dressed the following demands to the Soviet Govern- 
ment: 


1. Suppress all churches and ecclesiastical institutions in 
the occupied territories. 

2. Branches of the godless movement must immediately be 
established in the occupied zones. 
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3. All priests and ministers of religion must cease at once 
to function. 


4. All Church properties are to be confiscated. 


5. All those sentenced to jail for blasphemy under the 
former Polish laws must be released. 


6. All treaties of the former Polish Republic with the Holy 
See are to be abrogated. 


7. A Polish-language godless paper must start publication 
at once. 


8. The Soviet Broadcasting station in the formerly Polish 
territory must be enlisted for godless propaganda. 


To promote the achievement of these ends, the 
Moscow godless headquarters has appropriated 3,000,- 
000 rubles. Part of this money is to be used to produce 
a motion picture which will be entitled, ‘“‘The Church 
in Poland.” It is supposed to show “how the Church 
exploited the people.” 


The Catholic Evidence Guild on 
the Street Corner 


JOHN E. MCANIFF 


Address given at the Eighth Annual Convention of the National 
Catholic Evidence Conference, Cincinnati, Ohio, 
November 4, 1939. 


i street corner has again become a frontier of re- 

ligion. In the early days of the Church, when the 
Apostles electrified the world with strange but com- 
pelling doctrines, it was on the street corners of 
Jerusalem and Rome that Christianity began to spread. 
At that time, the principal conflict was on the battle- 
front outside the Church. Later, came the long series 
of internal differences,—the heresies and schisms, 
which rent Christianity, but clarified dogma and uni- 
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fied discipline. Then, the chief conflict was on the bat- 
tlefront inside the Church. Today, the world is divid- 
ing into two camps. On the one side are men who 
have persuaded themselves that they are animals, by 
denying their higher, and distorting their lower, na- 
ture. On the other side are men who are convinced 
that they are human, knowing that their lower is sub- 
ject to their higher nature, and both to the Divine 
Nature. Now, the main conflict has shifted once again 
to the battlefront outside the Church. 

In that new battlefront, one of the key positions 
is the street corner of the modern metropolis. The 
anti-religious forces of the day are concentrated in 
large cities, which exercise an influence out of all pro- 
portion to their worth. As examples, there are in 
this country New York, Chicago and San Francisco; 
in France, there is Paris and the Communist belt that 
was around it; in England there are London and Liver- 
pool; and in Spain, the strongholds of atheism that 
held out to the last were Barcelona and Madrid. At 
the World’s Fair, the diorama in the perisphere con- 
tains a miniature city which is a monument, in its com- 
plete detail, to the ingenuity of man; but there is no 
visible house of worship. Whether the omission was 
a careless oversight or an attempted prophecy, we do 
not know, but there is no church. God has not been 
given a place. The implication will be clear, even to 
the man on the street corner. Any hope for the world 
of tomorrow must be built, not in the anti-religious 
city of the present or the godless city of the future, 
but only in the timeless City of God. 

In the city, there are generally two extremes. At 
one end is the loyal group of those who believe in God 
and who fill the role of the ten just men. At the 
other end is the conglomerate, forceful, and vociferous 
group of atheists, Communists, evolutionists, material- 
ists, and bitter victims of the industrial system, whose 
erroneous impressions and misguided energies give to 
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the city the anti-religious character that it bears. God 
is forgotten by some and hated by others. 

The cliff-dweller of the city forgets God because he 
is too far removed from Nature. Entombed by tower- 
ing walls of brick and mortar, he can hardly see the 
heavens. The argument from design is outside his 
experience. The farmer, living close to nature, sees 
too many reminders of God to forget Him entirely,— 
the rising sun, the falling rain, the fertile soil, the 
growing seed, the animal instinct. In the cramped 
quarters of the city, men are so closely surrounded by 
the gadgets of a mechanical civilization that their at- 
tention is fastened, not on what God has created, but 
on what man has manufactured. They lose sight of 
the vast difference between making life, and making 
life comfortable. 

Another soul-destroying influence in the large city 
is the Frankenstein brought into being by the so-called 
Protestant Reformation, and now turning upon Prot- 
estantism and destroying it,—the modern industrial 
system. Ownership in the rural districts is vanishing. 
In the urban centers, it is gone. The system was bad 
enough when there was a large class of property-less 
wage earners. Although they had no property, they 
at least had their wages. They were without owner- 
ship, but they had some income. Now, they have 
neither. They are unemployed. They are on relief. 
Solicitous for their hungry bodies, they are unmindful 
of their yearning souls. In them, we see before our 
very eyes, living vindication of Saint Thomas Aquinas 
who said seven hundred years ago that a decent modi- 
cum of this world’s goods is necessary for the practice 
of virtue by the average person. 

It is a common error to take it for granted that 
material civilization and spiritual enlightenment go 
hand in hand; that once the Church is established, it 
is out of danger. But an advancing army can be de- 
stroyed by an attack from the rear. One of the worst 
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blows ever suffered by Christendom was the so-called 
Reformation, and it came from Europe, the founda- 
tion and pinnacle of Western Civilization. Commu- 
nism, one of the great modern enemies of religion, also 
arose in Europe, and has made its principal advances 
in the large industrial areas. The difficulties of the 
Church in a highly-developed community are different 
from those in a foreign mission, but they are none the 
less real, especially when the community has developed 
in an atmosphere that is stifling to the life of the 
soul. The spirit of modern civilization is directiy op- 
posed to the Spirit of God. The one has no spirit. 
The other is All-Spirit. 

In the contemporary city without a soul, it is hard 
to get the truth to those who need it most. The people 
outside the fold can seldom be reached inside a church. 
They can, however, be reached on the street corner, 
and that is the principal function of the Catholic Evi- 
dence Guild,—to go into the open, to expound the rea- 
sonableness of the Catholic Religion, to develop good- 
will, to prepare the way, to plow the soil, to make it 
fertile for the seed when it is planted. In doing that, 
the Guild can also build up a body of intelligent and 
informed laity, and give to the laity a precious gift— 
the opportunity to take an active part in the mission- 
ary work of the Church. 

One of the great advantages of Catholic Evidence 
Guild work is that it requires very little money. 
Thanks to the Constitution and the Supreme Court, the 
street corners are free; there are no rents, taxes, or 
license fees to be paid. The only material equipment 
required is a meeting place for the Guild, and a speak- 
er’s stand. But if the material equipment is negligible, 
the personnel is not. A zealous and patient priest to 
give instruction and to lead discussion in Theology; 
a public speaking teacher, experienced in the technique 
of interesting non-Catholics, who will show the mem- 
bers how they must prepare and deliver a talk that 
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will appeal to their heterogeneous audience; and a 
group of fervent and enthusiastic lay persons ready 
to be ridiculed for Christ. 

In the work of the Catholic Evidence Guild, the 
most vital single element is the instruction of the 
members. Unless they know, they cannot teach. They 
must be thoroughly informed on their own subjects, 
but that is not enough. They should also have a gen- 
eral knowledge of Catholic Theology. Such knowledge 
will enable each one to see his own topic in its proper 
light—not as an isolated, disjointed, unrelated doc- 
trine, but as a part of a beautiful, unitary system offer- 
ing the answers to all the great problems of life. Pro- 
fessional schools strive hard to give students an ap- 
preciation of the unity of their studies. The medical 
student must know the relations between the heart, 
the lungs and the other organs so that he can under- 
stand the functions of the whole body. The law stu- 
dent must know the relations between contracts, torts 
and the other phases of law, so that he can understand 
the rights of the person as a complete individual. No 
less must the Guildsman know the relations between 
the Fall, the Redemption and Sanctifying Grace, so 
that he can understand why the Word was made flesh. 
To know Theology is to know a little about God and a 
great deal about humanity; and the Guildsman on the 
street corner must know about both. He has been given 
only a tongue of flesh. Study and prayer will give him 
Tongues of Fire. 

Besides instruction in Theology, there must also be 
instruction in what has been well called “street corner 
strategy.” A Catholic missionary is not sent to a for- 
eign land, utterly ignorant of the language of the peo- 
ple whom he is going to teach. The Church wisely 
insists that he must know not only Theology, but also 
the language, customs and culture of the country to 
which he is sent. In some ways, the street corner is a 
foreign land to the Catholic speaker. The people do 
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not know the Catholic language that he is all too likely 
to use; they are lost at the mention of Divinity, Sacra- 
ments, Liturgy, Supernatural Life and Sanctifying 
Grace. Such terms must be translated for them into 
one-syllable words. The Guildsman on the street cor- 
ner, like the missionary in the foreign land, must teach 
his people in the language which they understand. 
Otherwise, they are not listeners to the truth, but 
merely spectators at a show. 

The members of the Guild must be genuinely fer- 
vent and enthusiastic. When they speak on the street 
corner, they must be able to see in every stupid ques- 
tion a human soul groping in the dark for truth; in 
every conceited declaration, a human soul desperately 
grasping for the dignity of which it has been robbed; 
in every aggressive challenge, a human soul steeped 
in the conflict between this world and the next; in 
every angry denial, a human soul shrinking from the 
Sacrifice of the Cross; in every false statement, a hu- 
man soul lost on the road through ignorance; in every 
trick difficulty, a human soul misled by false prophets; 
in every scornful laugh, a human soul deprived of the 
only real joy; and in every listener, the image and like- 
ness of God. 

But what of the crowds? The American crowds 
love fair play. They will always give the speaker a 
chance, and they will see to it that he gets a chance 
even from the few who are not willing to give it. They 
are usually interested, especially so if they can be 
made to see what religion will do for them. Some- 
times, they will stand for two hours, although they can 
come and go as they please; a fact that becomes of 
some importance when they are confronted with it 
after denying the freedom of the will. They are sin- 
cere, even when they ask: “Where was God, before the 
beginning began to begin?” “Have you any conscious- 
ness of the cosmos outside the universe?” ‘What hap- 
pens to a man’s soul when he goes on relief?” They 
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are orderly, respectful, and generous. Time and time 
again, they will say that although they do not agree 
with what they have heard, they appreciate the fact 
that they have been treated as ladies and gentlemen 
and that their questions have been given careful con- 
sideration and courteous replies. The real touchstone 
of their interest, quite naturally, is their own welfare, 
and they are enthralled to realize that each one of 
them is so supremely important that the Son of God 
died to save him. The Guildsman who can make his 
hearers understand that truth is a success on the street 
corner. 

Being intensely human, the crowds are not with- 
out some kind of religion. Knowing in a vague sort of 
way that a deity should be personal, each member of 
the crowd sets himself up as the standard of right and 
wrong. “If there is a God, why doesn’t He work a 
miracle for me?” “Divorce is permitted because I 
have been a failure in marriage.” ‘Prayer is useless, 
because my prayers have not been answered.” For a 
being that controls their lives and destinies, the crowds 
turn to the economic forces that man has failed to con- 
trol. For dogma, although they scoff at it in the true 
religion, the crowds accept the “revelations of sci- 
ence,” —working hypothesis, gratuitous assertion, or 
disproved statement; “The ether is the medium 
through which the sun’s rays pass to the earth.” 
“Whatever has a beginning must have an end.” “The 
whole human being has evolved from some lower form 
of life.” For mysteries, although they smile conde- 
scendingly about the antics of the ancient sun-worship- 
ers, the crowds take the operations of nature which are 
not yet fully understood. “We don’t know all about 
electricity, just as you don’t know all about the 
Trinity.” ‘We can’t explain everything about radio, 
therefore it’s a mystery.” For miracles, the crowds 
rely upon the remarkable natural achievements of 
medicine and surgery; the Lindbergh-Carrel “artificial 
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heart,” the sucessful removal of a cancerous lung. For 
sacred books, the crowds believe anything in print 
that is favorably reviewed in the science section of the 
Sunday newspaper. 

Aside from their beliefs, the crowds have certain 
definite wants. In those, can the Guildsman be of any 
help? 

The crowds want freedom. The Guildsman can 
show them that they will find it, not in the absence of 
all restraint, but only in the presence of All Truth. 

The crowds want peace. The Guildsman can show | 
them that although the peace of nations can be de- | 
stroyed by irresponsible leaders, the peace of indi- | 
viduals can be had, merely for the asking, from the 
Prince of Peace. 

The crowds want equality. The Guildsman can 
show them that they already have it, not in everything, 
but in their precious rights as human beings; not that 
they are all alike before the seats of the mighty, but 
that they are all equal before the throne of God. 

The crowds want democracy. The Guildsman can 
show them that they will have democracy in govern- 
ment only if they have democracy among men, with 
each person recognizing in the other a human being, 
created by God, and possessing certain rights, without 
which he would not be human; for there is no de- 
mocracy among animals. 

The crowds want a living. The Guildsman can 
show them that a living is only part of life, and that the 
Church, while interested primarily in their life, is also 
concerned about their living, and through her Popes, 
has offered the only plan that will give them a living 
here, and a life hereafter. 

The crowds are waiting for what the Church can 
give them. They are drawn up on the new frontier 
of religion. It is the purpose, the hope, and the prayer 
of the Catholic Evidence Guild to conquer that frontier 
by bringing Christ to the street corner. 
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NOVENA March 4-12 
OF GRACE 





NOVENA BOOKLET 


A new edition of the America Press booklet containing: 
A list of indulgences to be gained. 
A brief résumé of the death of St. Francis Xavier. 
The history of the Novena of Grace. 
Hymns to St. Francis Xavier. 
Approved prayers for the Novena. 
Benediction of the Most Blessed Sacrament. 


Order for Yourself Order for the Parish 


5 cents each; 100 for $3.50; 1,000 for $26.00 
Single copy by mail 10c 


Postage extra on bulk orders 





ST. FRANCIS XAVIER by George Schurhammer, S.J. 


A Pictorial Life of the Apostle of the Indies 


The text of this life of the Crusader of Christ is accurately 
complemented, page for page, by authentic pictures. It 
will prove a great help to those who would know the Saint 
more intimately. 


5 cents each (by mail 10c); 50 for $2.25 
100 for $4.00; 1,000 for $30.00 


Postage extra on bulk orders 
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53 Park Place New York, N. Y. 

















SOME GOOD BOOKS 





AT BARGAIN RATES! 





List Special 
Cloth Bound Price Rate 
The Life and Letters of Walter Drum, S.J. 
by J. Gorayeb, S.J. $2.00 $1.25 
Fiction By Its Makers 
Ed. by F. X. Talbot, S.J. 2.00 1.25 
The Jesuits in Modern Times 
J. LaFarge, S.J. 1.00 -75 
“America” Book of Verse 
Ed. by F. X. Talbot, S.J. 1.00 -75 
Mary’s Assumption 
R. V. O’Connell, S.J. 1.50 1.00 
Richard H. Tierney, S.J. 
F. X. Talbot, S.J. 1.00 75 
Catholic Culture in Alabama 
M. Kenny, S.J. 2.50 1.00 
Paper Bound 
List Special List Special 
Price Rate Price Rate 
Novels and Tales The Pope and Italy 
8S. Brown, 8.J. W. Parsons, S.J. .30 15 
F. X. Talbot, S.J. .50 -25 The Messe a 
My Bookcase Atheism 
J. C. Reville, S.J. W. I. Lonergan, S.J. .25 15 


F. X. Talbot, S.J. .50 -25 


Catholic Beginnings 


Armchair Philosophy in Maryland 


D. A. Lord, S.J. .25 15 G. J. Garraghan, S.J. .15 





-10 


These books may be ordered direct from our office or from your 
local dealer. THE SPECIAL RATES EXPIRE March 24, 1940. 
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